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Introduction

The Following Is A Jewish-Christian Muslim Dialogue On Jesus In The Form Of Three Brief
Review Articles On A Book And A Response By The Book’s Author. The Book Is By A Christian,
And The Reviews Are By A Jew, Another Christian, And A Muslim. The Book At The Basis Of
This Dialogue Is Dermot A. Lane’s The Reality Of Jesus (Dublin: Veritas Press, 1975), 180 Pp.,
FI1.80, Paper; American Edition: (New York: Paulist Press, 1977).

There Are Many Important Potential Topics Of Dialogue Among Jews, Christians, And Muslims,
But One Of The Most Key Is The Significance Of Jesus Of Nazareth. Jesus Is Central To
Christianity, And Is Both The Central Bridge And Barrier Between Christianity And Judaism, And
Christianity And Islam Obviously The Three-Way Dialogue On Jesus Here Is Only The Most
Modest Of Beginnings. However, The Longest Of Journeys Must Start With A First Step.
Leonard Swidler
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The Current Renewal Taking Place In Theology Could Be Summed Up In Terms Of A Return To
The Origins Of Christianity. This Going Back To The Beginnings Brings Us Into Direct Contact
With The Person Of Jesus Christ.... [T]He Full Mystery Of Jesus Christ Can Be Broken Down Into
Two Parts.... (A) The Christ-Event, And (B) The Universal Significance Of That Event For
Understanding Life Itself.... The Historical Side Of The Christ-Event Consists In The Given Fact
That A Man Called Jesus Of Nazareth Appeared Two Thousand Years Ago Within The History Of
Judaism. The Theological Significance Of This Fact Is To Be Found In The Confession That This
Jesus Of Nazareth Is The Definitive Visitation Of God To Mankind In History.... The Jesus Part Of
[The Simple Formula “Jesus Christ”] Refers To The Historical Side Of The Christ-Event, Whereas
The Christ Part Embraces The Theological Significance Of This Given Fact. Unfortunately
Popular Usage Has Tended To Employ The Word “Christ” As A Proper Name For Jesus Of
Nazareth Whereas In Primitive Christianity The Word “Christ” Was A Title Designating A Specific
Function Within The Socioreligious Traditions Of Judaism. A More Accurate Way Therefore Of
Using This Formula Would Be To Talk To Jesus Who Is Called The Christ...

This Introduction By Dr. Dermot A. Lane To His Book The Reality Of Jesus Is So Attractive To A
Muslim Reader. According To The Muslim Faith, The Muslim Accepts The Historical Fact Of
Jesus, And So Can Meet With Such A Christian Analysis About Jesus Christ Half Way. A Matter
Of “Significance” Can Naturally Tolerate Different Points Of Views, And Thus Muslims Would Not
Feel So Far From Christians If The Gap Between Them Has Been Simply Identified As A
Difference In Understanding The Theological Significance Of A Certain Fact Which Is Admitted
By Both, However Serious This Difference Of Understanding May Be. This Approach To The
“Mystery Of Jesus” Is Fruitful In Addressing Nonchristian Readers Of This Interesting Book,
Especially Muslims.

The Author Does Not Like To Introduce “Chrlstology From Above,” A Way Which “Tends To Take
For Granted The Divinity Of Jesus Christ.2 He Points Out That Another Choice Would Be “To
Begin Christology From The Other End, Concentrating On The Man Jesus Giving Rise To What



Is Called A ‘Low Christology’ Which Starts ‘From Below'.”® However, Dr. Lane Makes It Clear
That One Can Adopt Such A Low Christology As A Starting Point “And Then Proceed To Allow
This Startmg Point To Be Drawn In Whatever Direction One’s Study Of The Christian Sources
Dictates.”® A Third Possibility “Would Seem To Present Itself Here That Would Steer A Middle
Course Between The Two Extremes Of A Closed Low Christology And A Rigidly High
Christology.'é An Instruction From Rome In 1964 Points Out That There Are “Three Stages Of
Tradition’ Behind The Gospels As We Know Them Today. These Are First Of All The Original
Words And Deeds Of The Historical Jesus Which Were Delivered According To ‘The Methods Of
Reasoning And Exposition Which Were In Common Use At The Time'. The Second Layer... Is
Made Up Of The Oral Proclamation By The Apostles Of The Life, Death And Resurrection Of
Jesus™ And Their Fuller Understanding “Of The Words And Deeds Of The Historical Jesus In
The Light Of The Resurrection And Pentecostal Experiences.™ L At Last The Compilation Of This
Apostolic Preaching Into The Written Form Of The Gospels As Known Today Comes As A Third
Layer. The Instruction Indicated “The Importance Of Taking Into Consideration The Origin And
Composmon Of The Gospels As Well As Making Due Use Of ‘The Legitimate Findings Of Recent
Research™® So As To Ensure A Full Understanding Of The Texts.

In This Way, A Muslim Can See That The Differences Between The Muslim Faith In Jesus And
The Christian Faith May Be Put As A Problem Of Understanding And Interpreting “The Words
And Deeds Of A Historical Jesus,” A Layer Which Came After The Historical Facts. At Most, It
Would Be A Problem Of Misunderstanding On The Side Of Any Of The Two Parts, More Than A
Problem Of An Intentional Forging Or Deluding. The Qur'an Refers Clearly To A Special Place Of
Jesus In His Relation To God, Which Is Different From The Place Of Any Other Prophet, Even If
The Qur'an Rejects The Notion That Jesus May Be Called “Son Of God”: “The Messiah, Jesus
Son Of Mary, Was Only The Messenger Of God, And His Word That He Committed To Mary, And
A Spirit From Him. So Believe In God And His Messengers, And Say Not ‘Three’...God Is Only
One God. Glory Be To Him-That He Should Have A Son” (4/171). According To The Qur’anic
Terminology “A Messenger Of God” May Not Be An Ordinary Man: “Praise Belongs To God ...
Who Appointed The Angels To Be Messengers” (35/1). A Special Relation Between Jesus And
The “Holy Spirit”-The “Spirit Of The Holiness” As Expressed In The Quran-Is Also Mentioned:
“And We Gave Jesus Son Of Mary The Clear Signs, And Confirmed Him With The Holy Spirit”
(2/253): “When God Said, ‘Jesus Son Of Mary, Remember My Blessing Upon Thee And Upon
Thy Mother, When | Confirmed Thee With The Holy Spirit, To Speak To Men In The Cradle And
Of Age; And When | Taught Thee The Book, The Wisdom, The Torah, The Gospel; And When
Thou Created Out Of Clay By My Leave As The Likeness Of A Bird And Thou Breathest Into It
And It Is A Bird By My Leave, And Thou Healest The Blind And The Leper By My Leave, And
Thou Bringest The Dead Forth By My Leave...” (5/110). A Muslim Scholar From India-Probably A
Shi'i As His Name Shows, Dr. Hasan Askari-Has Referred To Such Significant Verses In An
Interesting Article In This Journal Before.?

In Regard To The End Of Jesus’ Life, The Quran States: “When God Said, ‘Jesus, | Will Bring
Thee To Death, And | Will Raise Thee To Me, And | Will Purify Thee Of Those Who Believe Not. |
Will Set Thy Followers Above The Unbelievers Till The Resurrection Day™ (3/55). The Other
Quranic Statement About The Event May Not Be Seen As Really Contradictory, If It Is Not
Interpreted Literally As Dealing With The Historical Event Or The Physiological Death: “...And For
Their-The Jews’-Saying, ‘We Slew The Messiah, Jesus Son Of Mary, The Messenger Of God-Yet
They Did Not Slay Him, Neither Crucified Him, Only A Likeness Of That Was Shown To Them ...
And They Slew Him Not Of A Certainty-No Indeed; God Raised Him Up To Him” (4/157-8).

On The Other Hand, Through Dealing With “A Historical Minimum In The Life Of Jesus,”& Dr.
Lane States That “Jesus Appears First And Foremost As A Man Among Men... He Experienced
Fatigue, Hunger, Disappointment, Loneliness And The Usual Limitations In Knowledge That
Belong To The Human Condition... Jesus Is Seen As A Rabbi... Jesus Is Understood As A
Prophet Within The Long Line Of Prophets That Had Gone Before Him."* In His Introduction, The
Author Mentions That “A Low-Ascending Christology Reinstates The Mystery Of Jesus Christ In
Its Original Biblical Context Where It Properly Belongs. Within This Original Context Biblical



Research Would Seem To Suggest That The New Testament Christology Itself Began With The
Man Jesus."™ In This Light, A Christian May See The Muslim’s Faith In Jesus As Preliminary, But
Not False Or Intentionally Depreciating. It Is True That The Author Mentions Also That “Jesus
Emerges As One Speaking With Great Authority ... In Particular His Claim To Forgive Sins
Highlights This Authority... Most Of All Jesus Appears As One Who Dares To Assume A Unique
Personal Closeness To... God ... This Allows Him To Address Yahweh As Abba-Father."

However, Dr. Lane Indicates That The Details Of The Arrest, The Trial, And The Execution “Are
Extremely Difficult To Disentangle From A Critical Point Of View."™ The Interpretation Of These
Events Was Also Difficult, Even For The Disciples Of Jesus Themselves Who Understood The
Death Of Jesus On The Cross As A Failure, And So “The Cross Was Indeed Both A Stumbling
Block And A Sheer Scandal.” The Author Reminds Us More Than Once That “...The Mystery Of
Jesus Christ Is A Reallty That Took Hundreds Of Years To Fully Unfold Itself Into A Clearly
Defined Framework.™2

He Points Out That “The Formulation Of [The] Relationship Between Jesus And The Monotheistic
God Of Judaism Took Place In Various Stages ... He Is Identified As The Son Of Man, The
Suffering Servant, The Son Of God, The Lord, The Son Of David, And Eventually As The Word.
These Titles Initially At Least Were Functional ... Gradually These Titles, Through The
Experience Of Prayer And Worship, Took On A Confessional Dimension ... Eventually With The
Expansion Of Christianity Into The Hellenistic World The Ontological Impllcat|ons Of Both
Function And Confession Were Spelled Out. "L Dr, Lane Gives A Significant Clarification Of The
Difficulties Which Surround The Interpretation Of The Christ-Event As A Result Of The Historical
Environment. He Says, “Because The Earliest Formulation Of The Christ-Event In The
Palestinian Community Was Centered Around Jesus As The Christ Who Is To Come In The
Parousia, It Would Seem That The Particular Question Of The Precise Relationship Between
Jesus And God Did Not Arise Explicitly At This Early Stage.’ & «Jesus Is Never Called God In The
Synoptics Or In The Early Preaching Of The Acts Of The Apostles. Instead Most Of The Evidence
. Is Concentrated In The Latter Half Of The First Century.... [The Destruction Of The Temple
Necessnated A Clear Break For Christianity Away From The Confines Of Judaism With Its Strict
Monotheism.”™™ Whenever These Historical Circumstances Are Admitted, The Climate For An
Inter-Religious Dialogue Becomes So Convenient For All The Concerned Parts. As Dr. Lane Puts
It, “The Initial Foundations In The New Testament Of The Universal Significance Of The Christ-
Event That We Have Been Exposing ... Were To Become The Object Of Theological Reflection
And Heated Debate In Subsequent Centuries. Within The Cross-Fire Of Ideas It Was To Take
Another Four Hundred Years To Iron Out Clearly The Full Universal Significance Of The Christ-
Event.’

Dr. Lane’s Deep Treatise Of The Reality Of Jesus Allots Three Chapters After The Introduction-
46 Pages-To The Historical Part Of “The Christ-Event,” While The Approximately 100 Remaining
Pages Are Devoted To The Theological Interpretation. The Reader-Especially The Non-Christian-
Will Perhaps Be Eager To Delve Further Into The Historical Research Than Does The Author In
This Book, But The Irish Publisher Reminds Us On The Cover That The Book, “Integrates The
Findings Of Biblical Research With The Developments Of Dogmatic Theology. It Brings Together
The ‘Old’ And The ‘New’ Into A Fresh Synthesis. In Particular The Book Has Been Written For
Preachers, Teachers, And Students Of The Good News Of Jesus Christ.” These Particular
Readers Of Course Will Be More Interested In The Theological Interpretation. However, It Is Very
Promising For Inter-Religious Dialogue That A Catholic Theologian Provides Such Historical And
Critical Background Of The “Christ-Event” For The Present And Coming Generations Of Christian
Theologians. Dr. Lane Explains Precisely How Different Interpretations Of The Christ-Event Can
Rise: “Obviously The Mode Of Existence Belonging To The Risen Christ Of Faith Is Radically
Different And Therefore Discontinuous With The Mode Of Historical Existence Which Attached To
The Earthly Life Of Jesus. It Is In This Sense That There Is A Distinct Dimension Of Discontinuity,
A Discontinuity Which Is Specifically Historical. The Reality Of The Risen Christ Of Faith Is
Unhistorical Or Better, Trans-Historical, And Is Therefore To That Extent Discontinuous With The
Jesus Of History."z—l



A Muslim Reader Would Appreciate Such Statements Of The Irish Catholic Theologian About
The Relation Of Jesus Christ To God As The Following:

It Is Important To Distinguish Here Between The Revelation Of A Reality And The Reality Itself.
The Expression Of A Reality Especially Through The Historical Revelation Of That Reality Is Not
Equivalent To The Reality Itself. If This Were Not So There Would Be No Expression Or
Revelation But Rather Pure Naked Reality. The Mystery Of Jesus Christ Is The Expression Or
Revelation Of God To Man In Historical Form The Mystery Of God However Is Not Exhausted In
Jesus. There Can Never Be A Total Expression Of God On The Level Of Creation. The Finite
Can Never Contain The Totality Of The Infinite. The Mystery Of Jesus Christ Is The Key To The
Mystery Of God. It Must Not, However, Take Away The Mystery Of God. In The Light Of These
Observations It Is Much More Desirable To Talk Therefore About Jesus As The Image Of The
Invisible God Than To Talk Simply About Jesus As God.%

The Incarnation... Is Not An Isolated Exception But Rather The Definitive Culmination Of A
Process Already Set In Motion Through The Gift Of Creation. To This Extent Creation Is The
Basis Of Incarnation And Incarnation Is The Fullness Of Creation. In A Certain Sense Creation Is
Itself A Form Of “Incarnation” In That It Mediates However Obscurely Traces Of The Divine
Power And Presence Which Become Formalized In The Christ-Event.2

[The] Suggestion That The Incarnation Is A Mystery Continually Taking Place Around Us In The
Light Of The Mystery Of Jesus Christ Is Acknowledged By The Second Vatican Council When |t
Points Out That “By His Incarnation The Son Of God Has United Himself In Some Fashion With
Every Man.” Here The Council Clearly Recognizes The Equality, The Dignity, And The
Sacredness Of Each And Every Individual As The Vehicle Of God’s Incarnate Grace.®

[This] Reintroduces The Mystery Of Jesus Christ Into The Mystery Of God. For Too Long
Christology Has Been Divorced From Theology... Indeed At Times Christology Tended To
Become An End In Itself. This Can Be Seen In Certain Forms Of Myopic Christocentricism Which
Can Be Misleading.é

More Recently Another Catholic Theologian, The German Hans Kiing, In His Latest Work, On
Being A Christian, “Doubts That Christ Pre-Existed In The Godhead Before His Human Birth And
Believes The Early Church’s Definitions Of The Diety Of Christ To Be Hellenistic. To Him The
Point Is Simply That God Was Present In Jesus Revealing Himself And Making Known His
Claims On Man And His Offer Of Forgiveness. The Test Of Being A Christian ‘Is Not To This Or
That Dogma... But The Acceptance Of Faith In Christ And Imitation Of Christ™ (Time, January 3,
1977). In Regard To “Salvation,” The Author Of The Reality Of Jesus Emphasizes “The Catholic
Tradition Which Acknowledges The Necessary Role That Man Must Plan In The Coming To Be
Of Faith... [And Which] Is Summarized In The Doctrine Of ‘Justification By Faith And Good
Works'."”® This Doctrine Implies Without Prejudice To The Priority Of God’s Invitation That Man
Must Cooperate Actively In The Reception Of The Diving Gift Of Faith."%

The Writer Of This Review, Being A Muslim, Finds In Such A Statement A Solid Ground For A
Fruitful Dialogue Between Muslims And Christians, And Hopes That More Parallel Efforts Would
Be Made By Muslim Theologians In Understanding And Expressing A Qur'an Christology.

Zalman M. Schachter

Treat This Discussion As An Exercise In Hope. | Would For This Moment Only Suspend Past
Pains And Disappointments And Suspend Also My Conviction That Where We Are Now As Jews
And Christians Is Better Than Any Other Place-Better Because It Is Our Reality. Further, | Also
Believe That The Separate Voices Of Our Official Religions Will Ultimately Contribute More In
The Unanimous Peace In Praise Of G-D Than A Plain Chant In Which All Blend...



There Is Little That A Jew Can Say Upon Reading Lane. This Book Puzzles Me. Here Is A Man
Who Documents How All Of Present-Day Christology Hangs On A Hair. The Farther He Returns
To The Past The More Traces Of The Unique, Special, The Second Person Of The Trinity Vanish
And What Remains Is A Teacher Of Aggadic Pharisaism Who Differed From The Other Teachers
Of Halakhic Pharisaism.

Lane’s Method Is A Sort Of Last-Ditch Stand When A Person Encounters The Conflicting Claims
Of Historic Material And Of Creedal Dogma. The Two Are Not Compatible And The Means Of
The Low-Ascending Theology Are Just Not Able To Sway The Historian While The Believer Is
Threatened By The Historic Stuff Which Makes His Or Her Lush Creedal Significance To His Or
Her Christ Who Pales Into One Of The Many Teachers In The Sitz Im Legen Which The Historian
Gives, Then Why Bother Believing? | Cannot Believe That Just Another Rabbi Teaching Aggadah
To Fisher-Folk Would Excite The Regular Christian To Participate In A Mass Done In Jesus’
Memory. So Who Is Christ?

Call Him By His Hebrew Term, The Mashiah, Annointed One, And Claim His Descent From David
In Order That There Will Be Fulfilled That “A Sprout Come Forth From Jesse...” And You Run Into
The Trouble Of. (A) The Job Description Given To That Messiah Has Not Been Fulfilled By Him.
The Irenic Order Of Universal Shalom Has Not Yet Arrived. As We Are Told Of R. Menahem
Mendel Of Vitebsk Who, When He Lived In Jerusalem, Once Heard A Madman Blow The Ram'’s
Horn On The Holy Temple Mount. When People Came To Him And Said “The Messiah Has
Arrived; He Blew The Ram’s Horn.” R. Mendel Opened The Window, Looked Out, And Said, “No.
He Has Not Come. Everything Is Still As It Was Before.” The State Of Exile Continues Unrelieved
And For Us Jews Aggravated By Inquisitions, Expulsions, Pogroms, And Extermination Camps.
One Might Cry Out: “If It Is As You Say That You Are Saved-How Come You Make Us Suffer So
Much?” No, The Seat Of The Davidic Messiah Has Not Yet Been Occupied By His Rightful
Descendant, And That Is That. And (B) What Sense Is There In The Genealogy Which Traces
Joseph’s Descent From David If Joseph Had Nothing To Do With The Biological Event Of Jesus’
Birth? So, Even If The Shalom Order Had Arrived, Jesus Could Not Be Billed As The Davidic
Prince Of Peace. Both On The Fact Of Exile And On The Theory Of Davidic Descent, We Have
No Messiah As Yet. To Some Extent | Feel Ashamed To Raise Those Old Disputed Issues, But
Somehow The Christologist Is Not Ashamed To Lay The Heavy Claims On Jesus And There Is
After All This Tradition Which We Jews Experience In Countless Ways As Leaning On Us And
Urging Us To Accept This Christ As The Messiah We Expect, And We Can Only Push Back By
Retorting: We Will Accept A Biological Descendant Of David As The Messiah When Through Him
The Shalom Order Is Established.

But Wait, Is There Only One Messiah Spot For Jesus To Occupy? Ever Since The Break
Between Judah And Joseph, The Kingdom Of Israel From The Kingdom Of Judah, There Has
Been A Claim For The Coming Of A Messiah, Son Of Joseph. This Messiah Comes Not To
Redeem Sinners-This Belongs To The Davidic Messiah-But To Redeem The Righteous And To
Teach Them That They Too Need To Come To Teshuvah (Turning-Metanoia). Being A
Descendant Of Joseph The Zaddik He, As The Midrash (Vayosha 24) Has It, Will, After Having
Served As A Leader Of The Jewish Troops, Be Killed By A Warrior From The West Named
Armilus (Romulus). He Is, As The Jewish Tradition Places Him, The Righteous Suffering Servant
Of Isaiah 53 Who Is To Be Martyred. Let’'s Put This Together. An Ephraimite, A Descendant Of
Joseph Who Comes From Galilee (No Need For The Census Story At All), Who Lives An
Exemplary Holy Life (Perhaps There Is An Underplaying Of Other Companions He May Have
Had In Favor Of Fisherfolk, Publicans, And Sinners Which May Have Helped In Making Converts
Among The Gentiles Of The Roman Empire, But Not In Jerusalem Where Nicodemus And
Joseph Of Arimathea Become More Important), And Is Martyred By “Romulus” Could Very Well
Have Become The Mashiah Ben Joseph For Jews. If Christians Would Have So Spoken Of Jesus
Then The Chances Are That Jews Would Have Been Able To Join Christians In The Good Friday
Lament Ai Count Jesus As One Of The Ten Martyrs Of The State And Included His Death With
That Of Rabbi Agiba In The Dirges Of The Yom Kippur Martyrology. Jews Could Have Even
Added The Extra Bite Of Bread At The Conclusion Of The Meal As A Memorial And Have Had A



Cup Of Thanksgiving-Eucharist-For The Same Intention And Prayed In The Daily Liturgy For The
Resurrection Of The Josephite Messiah That He Might Lead Us To Meet The Messiah Ben
David. But ... The Gospel Writers Were Prisoners Of Hope. Too Impatient To Postpone Their
Hopes For The Salvation Of This World, They Pushed It Up To Heaven, And As Soon As The
Temporal Order Was In Their Hands Christians Became Triumphalists In An Unredeemed World.
Not Content To Assign The Dignity Of Messiah Ben Joseph To Jesus, Claims Were Made For
The New Adam That The World’s Condition Refused To Substantiate And All The
Transubstantiations Subsequently Did Not Change The Accidents Of Wine, Bread, Death, And
Martyrdom.

But Why Ildentify The Second Person Of The Trinity With The Messiah And Come With Inflated
Claims When We Can, Instead Of Turning To The Synoptics, Turn To John? His Formulation Of
Jesus As The Memra, The Logos, The Word That Was G-D, Was With G-D, Was Made Flesh
Creates The More Significant Christology. Of The Three Tasks So Well Described By
Rosenzweig In His Star Of Redemption, Creation, Revelation, And Redemption, The Real Claim
Was Made That Jesus Is The Revelation. That Equates Jesus With Torah, Not With Mashiah. If
There Be A Being Who So Lives As The Creator In Heaven Wishes The Being To Live That He
Or She Becomes A Living Torah, At Least Jews Of A Mystical, Aggadic, Kabbalistic-Hassidic
Persuasion Seem To Have A Stronger Theological Warrant For Dialogue. The Zaddik Is G-D’s
Possibility For Humanity In A Physical Body. The Zaddik Is Torah, Who Decrees And G-D
Agrees; For The Zaddik's Sake The All Was Created. “G-D Does Not Need A World,” The Maggid
Of Mezericth Teaches, But Since Zaddikirn Like To Lead Worlds, He Creates Worlds For Them.
Zaddikim Can Heal And Help, But Most Of Those Who See Them Utter The Blessing. “Blessed
Art Thou L-Rd Our G-D King Of The Universe Who Has Apportioned Of Thy Wisdom To Them
Who Fear Thee.” The Zaddik, At Once An Archetypal Model For Behavior, Is Also An Accessible
Model And Anyone Who Will Follow The Zaddik-In The Older Sense Of Imitatio-Can Also
Become A Zaddik. There Are Tractates Of All Other Commandments In The Talmud, But For
Love, Faith, Awe, And Devotion Only A Living Zaddik Can Serve A Generation As The Tractate
Of The Duties Of The Heart.

The Zaddik Is The Sinai Event For All Those Who Stand In A Positive Relationship To The
Zaddik. The Zaddik Serves The Souls Of The Disciples And Devotees As A General Soul Which
Is For The Disciple The Interface To G-D’s Grace, Light, And Love On This Plane. Now All Those
Teachings Are More Compatible To The Soteric Claim Of Christianity. The Paraclete, The
Mediator, The Way To The Creator, All These Are What The Zaddik Is For Mystical Jews And
The Torah Is For All Jews In General. The Christian Can Say That, Fulfilling The Torah, Jesus
Became The Torah Now Immanent In His Heart And Soul Without Making At The Same Time
The Extravagant Claim For Jesus To Be The Fulfillment Of The Redemption. For, Although The
Torah Was Given At Sinai, No Jew Expected That This Would So Transform The Whole World
That It Would Usher In The Irenic Realm Of G-D’s Kingdom. It Is On The Contrary A Revelation-A
Survival Guide And Handbook Of How To Manage In A World That Is Not Yet Redeemed.

Having Stated The Above From A Jewish Position, Is This Not Also Close To The Christian One?
The Final Redemption Still Awaits Another Coming. In The Meantime, There Is The Word Made
Flesh, The Paradigm Of The Fullest G-D In The Fullest Human, The Sotor, Reconciler, Connector
To The Creator. On The Jewish Side Such An Open And Clear Statement Gives Possibility To
The Notion That Jesus Is For Christians Who Follow In His Footsteps, Pray In His Name To The
Creator, Love One Another As He Bad Loved His Disciples, And Await The Redemption With The
Light Of The World Having Poured ItseltKenosis-Into The Souls Of His Followers. He Is The
Word That The Christian Hears Spoken Of The Creator In The Tongue Of The Man, The Rebbe
From Nazareth. His Followers Once Named Nazarenes Can Now Be Seen By Jews As
Nazarener Hassidim. In The Same Way As Jews Who Follow The Satmarer Rebbe As Satmarer
Hassidim And Those Who Follow The Belzer Are Belzer Hassidim.

There Is Yet A Deeper Aspect Of Christology Worth Considering From The Principle Of Dialogue.
There Is The Experience Of The Christ (I Do Not Mean The Messiah Aspect, But The Son Of G-D



Aspect) Which Is The Confidant, The Compassionate, The Holy, The One Who Is All Sacred
Heart, Who Is The Love Of G-D Which Is Also The G-D Is Love And He Who Abides In Love
Abides In G-D And G-D In Him. True, This Aspect Is Far From The Ken Of The Exoteric Jew But
Close To The Esoteric One Who Is A Hassid Or Follows The Kabbalah. | Remember A
Conversation | Once Had Visiting The Late Thomas Merton At Gethsemani. Merton Responded
To My Question What The Trinity Meant To Him By Quoting The Greek Fathers Who Said That
G-D Is Awesome Might And Creative Power Is The Father, G-D As Loving And Compassionate
And Working To Bring All Souls To Their Reconciliation And Salvation In The Son. G-D As This
Love Is Revealed To The Human Mind And Gives Human Being The Revelation Of G-D’s Will
And Wisdom Is The Holy Spirit. | Responded To This That | Believe That G-D Creates, And, If
This Dimension Of An Infinite Number Of Dimensions Is Talked About Under The Name “Father,”
This Has Not Only Enough Biblical And Theological Warrant For Jews But Is No Point Of Quarrel.
That God Loves And In This Capacity Is Called The Son Also Makes A Certain Amount Of Sense
To A Kabbalist. For In The Zohar The Tetragrammaton Is Interpreted To Mean Yhvh As Follows:
Y Is The Father-Hokhmah, Wisdom. H Is The Mother-Binah, Understanding. V Is The Son-Ziyr
Anpin, The Heart And The Compassion, The One Really Pointed To In The Yhvh; And H At The
End Is The Daughter-The Shekhinnah, The Sabbath, The Divine Presence And, Yes, The Ruah
Hagodesh-The Holy Spirit. As Long As We Do Not Exclude The Other Manifestations By
Declaring That There Are Only Three, We Have Further Room For Dialogue And Understanding.
Now It Is Also True That The Kingdom Of The Yhvh Has Not Yet Begun On This Earth And, As
Zechariah Foretold, That Will Happen On “That Day On Which Yhvh Will Be One And His Name
One.”

What This Calls For Is A Willingness To Admit That All Our Formulations About G-D Are Nothing
But Tentative Stammerings Of Blind And Exiled Children Of Eve Responding To The Light Deeply
Hidden In The Recesses Of Their Nostalgic Longing For The Untainted Origin In Which One
Needed Not To Look Through The Glass Darkly But Could See. This Can Even Make Us Proud
Of Our Traditions And Heritage As The Storehouse Of Those Stammerings Of The Souls That
Were Filled By G-D With The Grace Of That Holy Moment That Defied Definition And That Was
Forced By Ecclesiastical Lawyers To Be Encapsulated In A Stateable Wording. The Mistake That
Was Made Was To Take The Ecstatic Exclamations Of The Overwhelmed Souls And To Make
Them Numbered Articles Of Creeds Instead Of Acts Of Faith Made In Fear And Trembling.

It Is This Move Which, For All The Balance In Lane’s Book, He Did Not Make. It Is Indeed Difficult
To Say That The Magisterium Of The Church-That The Torah And All Its Commentaries-Are Deo
Gratis What We Do Have And Treasure, But Only As The Human Snapshots Of Moments Of G-
D’s Nearness; That, Although We Cannot Improve On The Divine Which Flows Into Our Vessels,
We Can And Must Take Responsibility For Keeping These Vessels Clean And Transparent And
Not At All As Essential As The Light They Contain. Perhaps We Are As Dogmatists, Small Souls
Of Small Faith Who Do Not Dare Trust That G-D Will Be With Us As G-D Was With Our Forbears
And That G-D Will Not Abandon Us Nor Forsake Us.

It Then Behoves The Poor Of The Spirit Of All Creeds And Denominations To Support Each
Other In The Desperate Acts Of Faith Which We Make In The Face Of The Exile And The
Holocausts And Enter Into A Dialogue Among Fellow Servants And Children Of One Creator.

Gerard S. Sloyan

It Is Not Often That A Scholar Interested In The Reality Of Jesus Masters Modem Ciritical Study
Of His Message And By Indirection His Person, As Well As What Christian Tradition Has Made
Of Him Doctrinally As The Christ Of God, In The Interests Of A Modem Synthesis Of The Two.
Protestant Scholarship Tends To Take A Giant Step From Modem Criticism, Either Historically
Skeptical In A Bultmann-To-Conzelmann Line Or Admitting More Historical Validity To The
Gospels Over A Kasemann-To-Jeremias Spectrum, To A Presentation Of Jesus Christ As The
Object Of The Church’s Faith. Even Those Such As Pannenberg And Moule Or J. A. T. Robinson
Who Try To Keep A Foot In The Other Camp, Biblical In The First Case And Systematic In The



Other Two, Are Not Greatly Troubled By The Inhibitions Imposed By The Christological Councils
On The Results Of Critical-Historical Method. Roman Catholic Expositors Of The Mystery Of
Jesus Christ, For Their Part, Tend To Be At Ease In Systematic Categories (E.G., Rahner,
Kasper) Of Biblical (E.G., Vawter, Brown), But Not To Take On The Complex Task Of Viewing
Christ Through Second-, Fifth-, And Twentieth-Century Eyes.

The Irish Catholic Scholar Whose Work Is Here Under Review Reports Creditably On Work In
Progress In The Several Disciplines. What Emerges Is A Jesus Christ In Whom The Learned And
Those Acquainted With The Problems Which The Learned Face Can Believe. Missing From The
Treatment Is Any Attempt To Cope With Faith In Christ On Mythical Terms Apart From The
Historical, Such As Characterizes Numerous Contributors To John Hick’s Recent Symposium,
The Myth Of God Incarnate. Dermot Lane Means To Be Historically Grounded Throughout. A
Problem That Necessarily Arises From This Choice Is His Insufficient Attention To Religious Myth
In The Period Of The Formation Of The Gospels And, On New Terms, Of The Church Fathers
And The Early Councils. The Determined Attempts Of The Latter At Clear Speech About The
Ineffable, Which Included Some Philosophical Language, Do Not Eliminate The Mythic
Component From The Formulas Arrived At. The Terms Of Myth (Even “Father,” “Son,” And
“Spirit”) Are Poetic And Dramatic, And No Attempts To Speak Of Its Historical Or Ontological
Correlate Can Dispel The Questions It Raises.

The Overall Report Submitted By Dr. Lane On The Present State Of Biblical, Historical, And
Systematic Scholarship In Christology Is So Well Done That To Cavil At Certain Small Matters
Could Seem Ungenerous. A Resume Of His Achievement Should Therefore Precede Attention
To A Few Points Of Criticism. He Holds Throughout For The Continuity Between The Creation,
Defined As God’'s Continued Support Of Finite Being, And The Work Of Human Salvation
Achieved Through The Incarnation. The Manifestation Of God “Perfectly” Through The Man
Jesus Is The High Point Of God’s Self-Disclosure Through Creatures. The Latter Can Be Called
An Incarnation Of God With A Lower-Case “I.” Consequently, The Enfleshing Or En-Manning Of
God’s Logos Is Not To Be Thought Of As A Sharp Break With All That Went Before, Least Of All
As The Correction Of An Initial Blunder On God’s Part Or Failure To Create Humanity In Grace.
The Christology Of This Book Is Scotist In Its Contention That God Was Fittingly Revealed In A
Man At A Certain Point In History, Apart From The Need To Redeem Humanity From Sin. Dr.
Lane Draws On Teilhard’s Exposition Of The Cosmic Christ, Which In Turn Derives From The
Hymnic Developments Found In Col. 1 And Eph. 1. His Modern Theological Mentor Is Karl
Rahner, Whose Evolutionary Christology Holds That The Universal Human Capacity For Self-
Transcendence, To Which God’s Reaching Out To Every Human Being Corresponds, Achieves
Its Peak In Jesus Of Nazareth. That Incarnation Is Unique Because Of Both God’s Unique Choice
Of Jesus And The Latter's Unique Obedience. The Matter Is Put This Way: “Jesus Different In
Kind In His Relationship With God But Not To The Extent That He Becomes Isolated From The
Rest Of Mankind With Whom He Has [Is?) Fully Identified. This Difference In Kind Is Based On
His Difference In Degree From The Rest Of Mankind.”2 As Is Frequently The Case In The Reality
Of Jesus, This Statement Does Not Receive The Metaphysical Justification It Requires. Rather,
Reference Is Provided To Two Other Authors Who Make The Same Affirmation. This Is Not Said
In Criticism So Much As In lllustration Of The Limits Of A Sketch As Brief As The Present One.
Rahner’'s Extended Treatment, Found In Several Dense Essays, Goes On To Hold That The
Personal Union Of God’s Logos With Each Risen Saint Will Constitute No Less Than A Multitude
Of Personal Incarnations, That Of The One Mediator Jesus Preserving Its Unique Character
From His Earthly Days. The Lane Thesis Does Not Explore His Hypothetical Question.

It Is Essential To The Author’'s Argument That The Historical Character Of The Incarnation
Claimed For Jesus (A Dogma Which Gradually Unfolded Itself Upon The Infant Church, As The
Divinity Of Jesus Became Clear‘z—g) Be Maintained. He Is Convinced That The “Only Mode Of
Access We Have To The Divine Sonship Of Jesus Is In And Through His Humanity.@
Elsewhere, He States That The “Perfection Of Humanity Mediates Divinity So That By Being True
Man Jesus Is True God... [He] Realizes In The Fullest Possible Way The Graced Capacities Of
Man And Thereby Incarnates A Real (Hypostatic) Unity Between God And Man.2 Since The Pre-



And Post-Ressurection Continuity Of The Man Jesus Is Essential To Belief In A Historical And
Not Merely A Mythical Figure-Though Faith In Him As Risen To Life In The Final Age Necessarily
Mythicizes Him-The Gospels Must Record A Discernible Historical Figure, Or They Provide No
Basis For The Kind Of Faith The Church Professes. “As A General Rule We Can Say That The
‘Higher’ Christology Tends To Become [Viz, Maintaining The Descent Of The Logos Into
Humanity], The Greater The Need To Return To The Historical Jesus As A Source And Check.%
Historical Research Into The Gospels Must Be Seen As A Permanent And Necessary Feature Of
Contemporary Christology, Safeguarding Our Understanding Of The Full Mystery Of Jesus
Christ.

In Chapter 3, “Rediscovering The Historical Jesus,” Dr. Lane Explores The First Layer Of Gospel
Material Which Discloses Him As An “Eschatological Prophet” Whose “Words And Deeds ...
Brought Him Into Direct Conflict With The Official Leaders Of Judaism.” This Chapter Is
Perhaps The Least Rigorous Of All For, While Giving Evidence Of The Complexity Of The
Problem Of Discovering Jesus’ Authentic Sayings, It Largely Sets The Problem Aside And Posits
A Quite Arguable Authentic Core. The Statement In A Later Chapter Is More Guarded, Which
Holds For The “Eschatological Suggestiveness Of The Words And Deeds Of Jesus Such As The
Announcement Of The Kingdom Of God, The Critical Call To Repentance, The Setting Up Of A
New Table Fellowship, And The Promise Of Salvation.” There Is A Very Subtle Distinction To
Be Made Here Which The Irish Scholar Fails To Make, Namely Between The Traditional
Materials, Already Theologically Developed, Which Are The First Stratum Of The Gospels, And
Undeveloped Historical Reminiscences Of Which The Present Gospels Provide No Examples. In
Failing To Make The Distinction He Gives The Impression That The Words And Deeds Of Jesus,
Leading To The Teaching Which Be Lists Above, Are Fairly Readily Available As History. This Is
Simply Not True. It Is Compounded By The Attribution To Jesus Of Various Phrases That Are
Clearly Examples Of Matthean Or Johannine Thought. This Practice Is Strange In Its Omission Of
A Caution Which The Author Could Easily Have Issued. In Brief, The Important Claim For The
Historicity Of Jesus Of Nazareth |Is Weakened By Being Insufficiently Minimal And Even By The
False Insinuations, Through Inadvertence, Of Its Wider Extent. Throughout, There Is A Mild
Insensitivity To The Jews When Gospel Statements About Them Are Paraphrased.

An Observation Needs To Be Made About Dr. Lane’s Suggestion That, “What Was Formerly
Called Person Now Approximates To What We Call Nature And What Was Known As Nature In
The Past Is Understood Today As Person.” Three Modem Authors Are Cited In Support Of This
Contention Which, If It Were Widely Thought To Be True, Would Cut Several Gordian Knots. In
Fact, However, Nestorius In Proposing His “Person Of The Union” In The Spirit Of Dr. Lane’s
Suggestion Could Not Convince His Contemporaries At Ephesus That He Did Not Have In Mind
A Second Principle Of Unity In Christ. Moreover, Reference To “The Impression Given By
Apollinarius And Continued By Cyril To Some Extent That The Human Nature Had No Hypostasis
Thus Implying That It Was An Impersonal An-Hypostatic Human Nature,” Is Not Only A
Considerable Understatement, But Also The Very Reason Why Neither Cyril Nor lii
Constantinople (A.D. 680-681)-Which Specified The Logos As The One Hypostasis In Christ-
Would Let The Lane Position Stand.

If He Is Right About The Exact Reverse Understanding Of Person And Nature Then And Now, He
Must Be Referring To The Situation Before And Possibly At Nicaea (325) Which Successively
Faded Through The Period Of Ephesus (431), Chalcedon (451), And |i Constantinople (553). In
Any Case, Forgetting His Own Counsel, He Writes: ‘This Union Of God And Man In Jesus Is An
Absolute And Complete Union So That We Can Say Jesus Is The Word Incarnate And Mean By
This That Jesus Is The Divine Person (Hypostasis) Of The Logos, Who Is The Perfect Self-
Expression Of God, Made Flesh.”® That Is Perfectly Good Cyrillian Doctrine, Whereas
Consistency On The Author’s Part Would Have Required The Statement That Jesus Possesses
The Divine Nature (Hypostasis) Of The Logos, Which Is The Perfect Expression Of God, And In
Him Is Made Flesh. That Consistency Might Have Made The Ecclesiastical Censor Read The
Sentence Twice. It Would Also Have Drawn A Cyrillian Thunderbolt. The Present Reviewer
Happens To Think It A Better Expression Of The Mystery.



These Observations Are Minor In Light Of The Overall Excellence Of The Author’'s Achievement.
He Has Provided A Christology Well Suited To Those Determined To Hold Fast To The Historical
Character Of The Gospels And The Traditions Of The Church. If At Times His Irenic Spirit Has
Led Him To Reconcile Opposites Out Of The Christian Past, Correction Can Be Made In Future
Editions.

Dermot A. Lane

Much Progress Has Been Made Over The Last Ten Years In The Area Of Interfaith Discussions
Among The Major Religions Of The World. The Emergence Of The “Global Village” Through Easy
Travel Facilities And Instant Tele-Communications Has Opened Up Fundamental Questions
About Religious Differences. More Explicitly, From The Catholic Side, The Second Vatican
Council, Especially Through Its Declaration On The Relationship Of The Church To Non-Christian
Religions (Nostra Aetate), 1965, Created A New Climate Of Openness Toward And Dialogue
With The Major Religions Of The World. Within This Situation The Catholic Church Singled Out
The Unique Position Of The Judaic And Muslim Religions (N.A.A.4; N.A. A.3; L.G. A.5). In 1974,
The Holy See Set Up Two New Commissions; One For Islam, And The Other For Judaism. In
January, 1975, “Guidelines And Suggestions For Implementing The Conciliar Declaration Nostra
Aetate” Were Issued. These Initiatives By The Catholic Church Have Done A Lot To Break Down
Prejudices And Misunderstandings On All Sides.

One Of The Problems Of Interfaith Dialogue And Dialogue At The International Level Is That It
Tends To Become Bogged Down By Questions Of Procedure, Protocol, And Diplomacy. In
Addition When Dialogue Does Take Place It Often Addresses Issues Which By-Pass
Fundamental Questions. For Instance Discussions About The Relationship Between The Church
And Israel Or The Bible And The Qur'an Must Sooner Or Later Return To The Fundamental
Questions Of Jesus. To This Extent The Editor Of The Journal Of Ecumenical Studies Is To Be
Commended For Initiating An Interfaith Discussion Around The Foundational Reality Of Jesus.

Though The Reality Of Jesus Was Primarily Written With A View To Working Out The
Significance Of Jesus Within A Christian Perspective, It Is All The More Interesting To Have An
Inspection Of One’s Work From The Outside By A Jew And A Muslim As Well As By A Fellow
Christian. 1, Therefore, Welcome And Value The Observations Of All Three Participants In This
Discussion.

In The Short Space Allotted To Me | Can Only Briefly Comment On The More Significant
Suggestions Of My Reviewers And Then Go On To Indicate Some Of The Key Areas Of
Development In Christology That Might Be Of Interest To A Jewish-Christian-Muslim-Trialogue.

Fathi Osman’s Reading The Reality Of Jesus As A Muslim Is Most Interesting And Encouraging.
He Has Clearly Grasped The General Thesis Of The Book. He Keenly Appreciates The Value Of
A Low-Ascending-Christology From A Muslim Point Of View. His Acknowledgement Of The Fact
That As A Muslim Be Can Go Along “Half Way” With The Christological Analysis Outlined In The
Reality Of Jesus Is A Clear Indication Of The Progress Taking Place In The Muslim-Christian
Encounter As Well As An Invitation To Future Dialogue. Osman’s Response Is A Vindication Of
The Importance Of The Historical Approach In Theology When Dealing With Interfaith Questions.

| Must Confess To Finding The Reaction Of Zalman Schachter Puzzling. He Begins By Adopting
A Highly Literalistic Critique Of The Reality Of Jesus And Of Christianity In General. He Objects
That He Will Only “Accept A Biological Descendant Of David As The Messiah When Through Him
The Shalom Order Is Established.” He Then Proceeds To Outline From A Kabbalistic Point Of
View A Series Of Most Interesting And Suggestive Ideas About Jesus That Might Be Explored In
Dialogue. These Include Jesus As “The Word Made Flesh, Paradigm Of The Fullest G-D In The
Fullest Human, The Soter, Reconciler, Connector To The Creator ... The Compassionate, The
Holy, The One Who Is All Sacred Heart, Who Is The Love Of G-D...” In Fact, Prof. Schachter Will



Find On Pp. 117-146 Of The Reality Of Jesus Bases Other Than Mystical For A Discussion Of
These Very Suggestive Points.

From A Christian Point Of View, Gerard Sloyan Has Many Helpful And Constructive Observations
To Make. He Put His Finger On A Christological Nerve-Center When He Asks About The Use Of
The Terms “Person” And “Nature.” There Is The Patristic Period Whose Usage Is The Least
Clearly Defined In Spite Of Conciliar Statements; Then There Is The Later Received

Interpretation Of These Terms Through Aristotelian-Thomistic Ontology; And Finally There Is The
Twentieth-Century Psychological Understanding Of The Terms. When | Claim There Has Been A
Reversal In The Meaning Of These Terms, | Am Referring To The Second And Third Phases. It
Might Be Argued, As Walter Kasper Does, That These Two Are Complementary And That Taken
Together They Reflect What The First Phase Was About. This Is An Attractive Solution, But It
Raises Serious Questions As To The Meaning Of Pre-Twentieth-Century Traditional Christology.
Does It Necessarily Follow That Several Gordian Knots Would Have To Be Cut If One Holds That
“Person” And “Nature” Have Come To Mean Something Quite Different Today From What They
Meant, Say In The Last Two Centuries? Surely Our Contact With The Living Tradition Of
Christianity Does Not Depend Simply On Verbal Continuity.

If Progress Is To Be Made In The Jewish-Christian Encounter, Then It Is Essential That We Take
A More Extensive Look At The Relationship That Exists Between Jesus And Judaism. For Too
Long It Has Been Said That Jesus Makes Sense Only “Over And Against” Judaism. This
Simplistic Point Of View Has Been A Source Of Much Antisemitism In Christian Circles. However,
Critical Studies In Recent Times By Jews And Christians Clearly Bring Out The Jewishness Of
Jesus And His Teaching (G. Vermes, D. Flusser, R. Aron, B. Z. Bokser). Not Only That, But It
Can Be Argued Convincingly That Christianity Grew Out Of An “Intra-Jewish Critique Of Israel
And That The Early Christian Interpretation Is Truly A Jewish Interpretation Of Jesus” (E.
Schillebeeckx, Jesuz Het Verhaal Van Een Levende [Bloemendaal: Nelisson, 1974), P. 25). In
Other Words Christianity Is An Extension Of A Particular Form Of Judaism. One Of The Central
Issues In Palestine During The Time Of Jesus Was The Question About What Constituted The
Torah. It Is Within This Context That Jesus Criticizes What He Regarded As The Human-Made
Elements Of The Law Which Get In The Way Of The Close Relationship Between God And The
Individual That Is Intended By The Torah. In Order To Bring About A Return To The Torah, Jesus
Preached Repentence And Metanoia. This In Turn Would Prepare The People For The Coming
Reign Of God. For Jesus The Really Important Thing In Life Was Adherence To The Torah Which
Consisted In Doing God’s Will. Thus, Far From Diminishing The Center-Piece Of Judaism, Jesus
Is The Champion Of The Torah As A Particular Way Of Life That Unites The Individual With God,
This Dimension Of The Jewishness Of Jesus And His Teaching Must Surely Figure Prominently
In The Jewish-Christian Dialogue. The Jewishness Of Early Christianity And Christianness Of
First-Century Judaism Has Much To Contribute To The Understanding Of Both Traditions.

Another Important Consideration That Should Affect Interfaith Dialogue, Especially At The Level
Of Christian-Muslim Discussion, Is The Current Widening Of Christological Horizons. At Present
There Is A Definite Shift Taking Place From An Exclusive Christology To An Inclusivist
Christology. Once The Religious Value Of The Other Major World Religions Is Recognized, As
Do The Documents Of The Second Vatican Council, Then One Is Moved Implicitly To An
Inclusivist Christology. This Means, In Effect, That The Starting Point Of Future Christology Must
Be An Acceptance Of God’s Universal Activity In And Through Other Religious Peoples And
Communities. It Is Against This Background That Christology Will Work Out Its Unique
Understanding Of God As Active In The Life, Death, And Resurrection Of Jesus. This Inclusivist
Christology Will The Show How Jesus Personifies And Crystalizes The Universal Presence Of
God In Other World Religions. From There This Christology Will Move On To Indicate How
Something Radically New Took Place In The Life Of Jesus And How This Something New Is
Normative For The Christian Understanding Of God In The World.

In Conclusion It Should Be Remembered That All Religious Peoples Are United In Their Common
Search For God. The Jew, The Christian, And The Muslim Are All Concerned To Promote A



Personal Appreciation Of The Mystery Of God. There Are Many Ways To The One True God.
This Diversity Should Not Be Divisive, But Rather Enriching. The Christian Way Is One That Is
Centered Around Jesus Christ As The Personal Embodiment And Expression Of God’s Presence
In The World. For The Christian, Jesus’ Cause Is God’s Cause. To Say This, However, Is By No
Means To Remove Or Destroy The Mystery Of God. Instead, It Is To Deepen Our Awareness Of
The One Basic, Incomprehensible Mystery That Encircles And Envelopes Our Lives. If The
Reality Of Jesus Helps In Any Way To Open Up That Mystery, Then It Will Have Achieved Its
Primary Purpose.



